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This edition of the Haggadah shel Pesah
is published in honor of our dear friend

Mordechai ben Rosa Chayah
and his wife

Channah bat Perel

May the merit of the Torah preserve and protect them. 
May they enjoy great nahat from all their children and see 
them build good Jewish homes, with much spiritual and 

material blessing and success.



  

  

זו  ברכה יברך  הבדיקה קודם 

       ¨©¨§Ÿ̈¡Ÿ¥¤¤¨¨£¤¦§¨
    §¦§Ÿ¨§¦¨©¦¨¥

עצמה הבדיקה  תוך  אפילו מדיבור להזהר  וטוב  הבדיקה , לתחילת הברכה בין  ידבר  לא
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פעמים שלש וכו ' חמירא כל יאמר  הבדיקה כלות ואחר

      ¨£¦¨§¦¨¦§¦§¨£¦¥§¨
     ¦©§¥¦§¦§¤¡¥¤§¥§©§¨§©§¨

אחרת, פעם יבטלו החמץ שריפת וקודם איסורו . זמן  קודם החמץ ולשרוף ליזהר  נכון עשר ארבעה וביום

פעמים: שלש ויאמר 

      ¨£¦¨§¦¨¦§¦©£¦¥§¨£¦¥
     §¦©§¥§¨¦©§¥¦§¦§¤¡¥¤§¥

 §©§¨§©§¨

  
ישתה  (ב ) הכוכבים : צאת  אחר  דהיינו  כשתחשך, מיד  שיקדש  כדי יום , מבעוד  ערוך  שולחנו  יהיה  (א )
שמאל על  מיסב  איטר  ואפילו  שמאל . צד  על  בהסיבה  מצה , כזיתות  ד' כל  ויאכל הכוסות , ארבע  כל
אם  בדיעבד  אבל גרם ). כ ־87 (והוא  אחת  בבת  הרביעית כל  לשתות  צריך  לכתחלה  (ג ) אדם : כל 

ובדי שתיות . בב ' יפסיקנו  ולא  יצא . רביעית  רוב  וידחוק שתה  יצא . פעמים  כמה  הפסיק  אפילו  עבד ,
היין . על  אחרונה  ברכה  לברך  שיוכל  כדי שלם , רביעית  לשתות  רביעי או שלישי  בכוס  לפחות  עצמו 
שירחצם  והדחה , שטיפה  צריכין כוסות  הארבע  כל  (ד ) רובו : לשתות  צריך  רביעיות כמה  בכוס  יש  ואם 
הכוס יקבל  גם  חרות. דרך  הבית  מבני  אחד  הכוס  לו  ימזוג  הבית  בעל  (ה ) פעם : בכל ומחוץ מבית 

כאנשים : הלילה  סדר  בכל  חייבות נשים  (ו) הנותן : של  ידיו  מב ' ידיו  בב '
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 
וביצה  צלי ) שיהיה  (טוב  זרוע  כרפס , חרוסת , מרור , מצות , ג' בה  שיש  קערה  בעה "ב  לפני מביאין

הזה : כסדר  הקערה  יסדר  הבית  ובעל  (שלוקה ).

כח "ב
 













 

יזהר בשבת  חל ואם  במים . ימזגנו לימון מיץ  הוא  אם  לקערה . מחוץ יניחנו  המלח  מי או  החומץ 
בשבת : מלח  מי  יעשה  שלא 

    
   
   

   
©¥
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    
   
   

   
©¥

The Seder Plate
The Seder plate (ke’arah) and its components correspond to the nine Sefirot of Hesed, Gevurah, 

Tiferet, Netzah, Hod, Yesod, Keter, Hochmah, and Binah. The Seder plate itself, with all its 
components, corresponds to Malchut, the tenth Sefirah, which encompasses the other nine, and 
this is how they are arranged on the plate (see diagram). 

קערה
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אומר  שבת במוצאי חל ואם ויכלו, אומר בשבת חל ואם שהחיינו, ומברך ויקדש, ימין ביד יין של הכוס יקח
שם. יעויין א־ב], [סעיפים תע"ג סימן הק' מרן אחריו. מברך ואינו בהיסיבה ושותהו יקנה"ז,

הששי: יום הקידוש קודם  יאמר בשבת חל  אם

         ©¦¦©§ª©¨©¦§¨¨¤§¨§¨¨©§©¡Ÿ¦©©§¦¦
      §©§£¤¨¨©¦§Ÿ©©§¦¦¦¨§©§
          £¤¨¨©§¨¤¡Ÿ¦¤©§¦¦©§©¥¦¨©

   ¦¨§©§£¤¨¨¡Ÿ¦©£

מתחיל: בחול  חל ואם

     ¥¤£¥§Ÿ̈¦§¨¥Ÿ¤£¤¦§§Ÿ¨
     §£¨©§©¥Ÿ¤¤Ÿ£¥§Ÿ̈¤§¥

¦§¨¥

 ©§¦¨¨¨

        ¨©¨§Ÿ̈¡Ÿ¥¤¤¨¨¥§¦©¤¤

        ¨©¨§Ÿ̈¡Ÿ¥¤¤¨¨£¤¨©¨
      ¦¨¨§§¨¦¨¨§¦§¨§¦§¨©¦¥¨

    §Ÿ̈¡Ÿ¥§©£¨©¨¦§¨£¦
         §¦§¨©¦§©¦§¨¤©©¨©¤§¤

          ©©©©¤§¤¦§¨Ÿ¤©¤§©¥¥
         §©£¨¦§¨Ÿ¤¥¤¦¦©¦§¨¦¦¨¨©§¨§¨

   ¦©§¨¦¨¨©¦§©¨£¥¨§¤§©£¨
      §¨§¦§¨§¨¦§©§¨¨©¨§Ÿ̈

   §©¥©©¨§¦§¨¥§©§©¦
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          ©©©©¤§¤¦§¨Ÿ¤©¤§©¥¥
         §©£¨¦§¨Ÿ¤¥¤¦¦©¦§¨¦¦¨¨©§¨§¨

   ¦©§¨¦¨¨©¦§©¨£¥¨§¤§©£¨
      §¨§¦§¨§¨¦§©§¨¨©¨§Ÿ̈

   §©¥©©¨§¦§¨¥§©§©¦

In commemoration of the exodus from Egypt
Why do we commemorate the exodus from Egypt not only in Kiddush on Pesah, but throughout 

the year? Because the miracles of the Exodus imbued our people with emunah, the belief and faith in 
Hashem that would accompany and sustain them through many centuries of exile and persecution 
ahead. The Exodus showed the world that Hashem is not only Elokim, the Creator recognized 
by Pharaoh and the ancient nations. The Ten Plagues, a series of spectacular open miracles that 
overturned the natural order, revealed Hashem’s hashgahah peratit, the ongoing Divine providence 

זכר ליציאת מצרים
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אומר : ב' יום בין  א ' יום  בין שבת במוצאי  פסח חל אם

        ¨©¨§Ÿ̈¡Ÿ¥¤¤¨¨¥§¥¨¥

           ¨©¨§Ÿ̈¡Ÿ¥¤¤¨¨©©§¦¥Ÿ¤§¥
           §¤¥¦§¨¥¨©¦¥©§¦¦§¥¤§¥©©£¤¥§ª©
           ©¨¦§ª©¦§©§¨§¤©§¦¦¦¥¤§¥©©£¤¦§©§¨

          §¦§©§¨§¦§©§¨¤©§¦§¨¥¦§ª¨¨¨©¨§Ÿ̈©©§¦
  ¥Ÿ¤§Ÿ¤

       ¨©¨§Ÿ̈¡Ÿ¥¤¤¨¨¤¤¡¨§¦§¨
  §¦¦¨©§©©¤

שמאל: בהסיבת אחת בבת הכוס וישתה

and intervention associated with the Name yud-keh-vav-keh, the Shem Havayah. This emunah 
would reach its culmination at the Splitting of the Sea, and we continue to pass it on to our children 
in every generation.  

For You chose us  
The world was created for the sake of a chosen people of Israel, who would study and fulfill 

the Torah (see Rashi, Bereshit 1:1). Until the Generation of the Dispersal, any righteous, worthy 
individual could have been chosen as the progenitor of this future nation, but there were no 
contenders. Then Avraham, a man without equal, came on the scene. On his own, he achieved 
awareness of the Creator and taught the world the existence of one G-d. Avraham earned the role 
of founder of Hashem’s chosen people for all time (Derech Hashem 2:4), a choice that continues to 
prove itself as we cling proudly to Hashem and His Torah, thousands of years after Avraham.   

Who sanctifies Israel and the times [of the Festivals]
The Kiddush of the Festivals differs from the Kiddush of Shabbat. It mentions the sanctity of 

the people of Israel, even before the sanctity of the Festivals, while the Shabbat Kiddush says only, 
“Blessed are You, Hashem, Who sanctifies the Sabbath.” This is because we do not have to sanctify 
Shabbat; the sanctity of Shabbat is permanent and inherent, established by Hashem at the time of 
the six days of Creation. The dates of the Festivals are different – they require the input of the Jewish 
people, who sanctify the New Moon, establishing the date of Rosh Hodesh and by extension, the days 
when the Festivals will fall (see Betzah 17a). 

Who kept us alive and sustained us and brought us to this time  
Every Jewish Festival has a unique, inherent spiritual power that is reawakened every year on 

the day of the Festival, both positive and negative (Shaar HaKavanot, Derush Bet Moed, p. 76d). On 
Pesah, the impure force (kelipah) of Egypt and Pharaoh that enslaves the Jews is aroused, and the 
special mitzvot of Pesah help us overcome it and renew the power of redemption inherent in these 
days.

כי בנו בחרת

מקדש ישראל והזמנים

שהחיינו וקיימנו והגענו 
לזמן הזה



הגדה של פסח

13

אומר : ב' יום בין  א ' יום  בין שבת במוצאי  פסח חל אם
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  §¦¦¨©§©©¤

שמאל: בהסיבת אחת בבת הכוס וישתה

First cup of wine
Kiddush is the first of the four cups of wine drunk at the Seder. The Four Cups are associated with 

the Four Expressions of Redemption, and they represent redemption and liberation from the four 
exiles endured by the Jewish people: Babylonia, Persia and Media, Greece, and Rome. The exile in 
Egypt, the first in our nation’s history, is not counted on its own as one of the four because it is the 
root of all the other exiles; the suffering of the other exiles is linked to the enslavement in Egypt. So 
too, the redemption from Egypt is the root of all future redemptions. 

כוס ראשון
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§©
מרן  שפסק כמו נטילה, צריך במשקה נוגעות ידיו שאין ואפילו הכרפס, טיבול לצורך ברכה, בלתי ידיו יטול

[סעי  קנ"ח בסימן אפילו הק' הפרי או הירק ראש רק מטבל אינו דאפילו שם בהג"ה מור"ם וכתב שם. עיין ד], ף 
שם. עיין נטילה, צריך בכף אוכל אם הדין והוא י"ב, אות היטב בבאר וכתב שם. עיין יטול, הכי

©§©
הרב  הגאון שהביא כמו הסיבה בלא ויאכל האדמה, פרי בורא ומברך בחומץ ומטבלו מכזית פחות ממנו יקח

זיע"א. יעו"ש כרפס, באכילת שנאמרו טעמים כמה שם והביא שם, עיין הרגל שמחת

       ¨©¨§Ÿ̈¡Ÿ¥¤¤¨¨¥§¦¨£¨¨

הקערה סוד שיהיה דצריך המוציא, אחר עד מהכרפס מעט בקערה להשאיר  ויזהר הסיבה. בלא ויאכלנו 

ומרור : מצה אכילת לאחר עד  שלם

©©
ישים  השנית וחציה לאפיקומן , לשומרה מהמסובין לאחד חציה ויתן לחצאין, ויחלקנה האמצעית המצה יקח

ו]. [תעג, שם ז"ל הקדוש מרן השלימות. שתי בין

©¦
ממּצרים  יצאנוּ ְְִִִַָָבִּבהילוּ

בהגדה, חייבות ונשים רבה. ושמחה ואהבה ביראה לאומרה וצריך כולה, האגדה עליו ואומר שני כוס לו מוזגין
הנס. לסיפור דעתן שיתנו להזהירם צריך ולכן

Karpas
The halachic authorities rule that any vegetable can be used for karpas, but according to the 

Arizal, we should only use the specific vegetable known as karpas (celery). The gematriya of the 
word karpas and the Divine Name associated with it are related only to this vegetable, and not to 
any other. The same is true of the other mitzvot. The detailed halachic requirements of any mitzvah 
are essential in bringing about the related tikun in the higher spiritual worlds in full (see Shaar 
HaKavanot, p. 83a). 

כרפס
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©©
ישים  השנית וחציה לאפיקומן , לשומרה מהמסובין לאחד חציה ויתן לחצאין, ויחלקנה האמצעית המצה יקח

ו]. [תעג, שם ז"ל הקדוש מרן השלימות. שתי בין

©¦
ממּצרים  יצאנוּ ְְִִִַָָבִּבהילוּ

בהגדה, חייבות ונשים רבה. ושמחה ואהבה ביראה לאומרה וצריך כולה, האגדה עליו ואומר שני כוס לו מוזגין
הנס. לסיפור דעתן שיתנו להזהירם צריך ולכן

In haste we left Egypt
What was the great rush to leave Egypt? After hundreds of years, why was the extra time it would 

take the Jews’ dough to rise and bake too long to wait? 

The centuries the Jews had spent living in Egyptian society had plunged the nation’s weaker 
elements to “the forty-ninth gate of impurity,” only one step before the point of no return. They left 
Egypt just in time, before they fell to the “fiftieth gate of impurity” (Zohar Hadash, p. 31a) and were 
beyond help. This is why when the day of the Exodus arrived, they departed “in haste” (Shemot 
12:11; Devarim 16:3), and “could not delay” (Shemot 12:39). For the tzaddikim, the forty-ninth “gate” 

בבהילו יצאנו ממצרים
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השלמות : שתי  שבין הפרוסה  המצה  יגביה  עניא, לחמא הא כשאומר 

       ¥©§¨©§¨¦£¨©§¨¨¨§©§¨§¦§©¦
        ̈¦§¦¥¥§¥¨¦§¦¥¥§¦§©©©¨
       ̈¨§¨¨©¨¨§©§¨§¦§¨¥©©¨¨¨©§¥

     §¨¨©¨¨§©§¨§¦§¨¥§¥¦

was also impassable. They had retrieved and rectified the nitzotzot kedushah (sparks of holiness) in 
Egypt, descending as far as the forty-ninth level of impurity. But they had not yet received the Torah, 
and without it, they had reached their spiritual limits and could accomplish no more – for them too, 
it was time to leave (see Ohr HaHayyim, Shemot 3:8). 

This is the bread of affliction
Even at the most lavish Seder we begin with a tangible reminder of the affliction of slavery – the 

simple, flat matzot our ancestors ate in Egypt. If we don’t remember the depths of the suffering, 
represented by the matzah, we will not appreciate the miracles of the Exodus that set us free to serve 
Hashem. 

Next year in the Land of Israel as free men
Why does the Haggadah repeat “next year in the Land of Israel,” now adding that we will be there 

as bne horin, free men? Because true redemption and freedom are not only a matter of physical 
freedom and where we live. False messiahs of all kinds focus only on physical liberation. In contrast, 
Hashem instructed Moshe to inform the nation’s Elders of the upcoming redemption with the double 

נשתנה": "מה שישאלו  כדי  לפניו , ויניחו  השני  הכוס ימזגו  גם השולחן. בסוף הקערה להניח יצוה כך  אחר 

   ©¦§©¨©©§¨©¤¦¨©¥

       ¤§¨©¥¥£©§§©§¦£¦©©©©§©©§¨
  ©¤§¥§¨¦

       ¤§¨©¥£©§§¦¨¥©¨§©©§¨©¤
 ª©¨

הא לחמא עניא

לשנה הבאה בארעא דישראל בני חורין
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נשתנה": "מה שישאלו  כדי  לפניו , ויניחו  השני  הכוס ימזגו  גם השולחן. בסוף הקערה להניח יצוה כך  אחר 

   ©¦§©¨©©§¨©¤¦¨©¥

       ¤§¨©¥¥£©§§©§¦£¦©©©©§©©§¨
  ©¤§¥§¨¦

       ¤§¨©¥£©§§¦¨¥©¨§©©§¨©¤
 ª©¨

wording “pakod pakadeti, I will surely remember” (Shemot 3:16). The Elders would recognize that 
Moshe was truly sent by Hashem because the Exodus he spoke of would not be one-dimensional. It 
would be both physical and spiritual redemption, freeing the Jews from Egyptian slavery to receive 
Hashem’s Torah. Even in Eretz Yisrael, “the only free person is one who engages in Torah study” 
(Avot 6:2; see Imre Daat, vol. 2, HaGoel HaAmiti, pp. 265–267).

Why is this night different from all the other nights? 
Maggid, the main body of the Haggadah, begins with a series of questions, because a question-

and-answer format is especially effective for learning and remembering. The mitzvah of recounting 
the story of the Exodus is based on parents answering their children’s questions: “And if your son 
asks you tomorrow” (Devarim 6:20), and “And it shall be if your son asks you tomorrow” (Shemot 
13:14).

On all the other nights…and on this night
The Four Questions highlight differences between the Seder night and all the other nights of the 

year. They also point out the contradictions at the Seder: we eat matzah, the “bread of affliction,” 

מה נשתנה הלילה הזה מכל הלילות?

שבכל הלילות...והלילה הזה
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̈

       ¤§¨©¥£©§§¦§¦¥§¦¥§ª¦
   §©©§¨©¤ª¨§ª¦

המצ ויגלה  השולחן , על לפניו  הקערה  ההגדה:מחזירין  אמירת בשעת ות

     £¨¦¨¦§©§Ÿ§¦§©¦©¦¥§Ÿ̈¡Ÿ¥
        ¦¨§¨£¨¨¦§©§¨§¦Ÿ¦©¨
         ̈¤£¥¦¦§¨¦£©¦£©§¨¥§¥¨¥

and bitter maror as reminders of slavery, yet we also recline and dip our food like free men (see 
Bayit Hadash, Orah Hayyim 473:8). These contradictions, from one end of the spectrum to the 
other, commemorate our ancestors’ experience and are part of the story of the Exodus we tell our 
children. We began with the abject misery of slavery that had no way out. Hashem intervened with 
a series of spectacular miracles, and everything changed. The matzah and maror on one hand, and 
the reclining and dipping on the other, parallel the dramatic shift from slavery to redemption.  

We were slaves to Pharaoh in Egypt
This is the answer to all the questions, and the beginning of the mitzvah of telling the story of the 

Exodus. Everything we do on this night is a reminder of our slavery and subsequent miraculous 
liberation. 

       §ª§¨¦¨¦§©§Ÿ§¦§¨¦©£¦ª¨£¨¦ª¨
       §¦ª¨§¦¤©¨¦§¨¨¥§©¥¦¦©

       ¦§©¦§¨©©§¤§©¥¦¦©¦§©¦£¥¤§ª¨

עבדים היינו לפרעה במצרים
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And if the Holy One, blessed be He, had not taken our fathers out of Egypt, we 
and our children’s children would still be slaves to Pharaoh in Egypt

This is not ancient history. It is Hashem’s hesed that spared us from being trapped in miserable 
lives of slavery to this day. We need to feel the miraculous transition from slavery to freedom 
experienced by our ancestor as if it were part of our own lives. 

And even if we are all knowledgeable, are all wise, [and] all know the Torah, we 
are commanded to recount the exodus from Egypt

The central mitzvah of the Seder is recounting the events of the Exodus. Why does the Haggadah 
point out that this applies even to Torah scholars – why would we imagine that they are exempt? 
One answer is that a Torah scholar has already fulfilled the purpose of the Exodus and achieved 
personal freedom through his Torah study (see Avot 6:2). Despite this, he too needs to recall the 
slavery and subsequent miraculous redemption and discuss it at length, even if he thinks his time 
would be better spent studying Torah in greater depth.

And even if we are all knowledgeable, are all wise, [and] all know the Torah, we 
are commanded to recount the exodus from Egypt

The Haggadah describes very accomplished Torah scholars: They are hachamim, with extensive 
knowledge of Torah; nevonim, who study in depth; and they know the Torah – they can apply 

ואלו לא הוציא הקב”ה את אבותינו ממצרים עדיין אנחנו ובני בננו משעבדים היינו לפרעה במצרים

ואפילו כולנו חכמים, כולנו נבונים, כולנו יודעים את התורה, מצווה עלינו לספר ביציאת מצרים 

ואפילו כולנו חכמים, כולנו נבונים, כולנו יודעים את התורה, מצווה עלינו לספר ביציאת מצרים 
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their knowledge and analysis to practical halachic conclusions. These three levels of Torah wisdom 
parallel our request in Shemoneh Esre for the hochmah, binah, and daat of Torah wisdom. 

We are commanded to recount the exodus from Egypt
We remember the Exodus every day, year-round, twice daily in Keriat Shema and on other 

occasions as well, similar to the way we are obligated to remember Amalek’s attack after the Exodus 
(Devarim 25:17–19), the evil scheme of Balak and Bilam (Michah 6:5), and more. Simply recalling 
and mentioning these events is sufficient. Recounting the events of the Exodus, preferably at length, 
with detailed explanation, is a special mitzvah fulfilled on the Seder night. 

An incident concerning Rabbi Eliezer and Rabbi Yehoshua and Rabbi Elazar ben 
Azariah and Rabbi Akiva

These great Tannaim did not stop talking about the Exodus until dawn, when their students 
reminded them that it was time to fulfill another mitzvah and recite Keriat Shema. The Mekubalim 
teach that Pesah and the days of the Omer that follow are the root of the entire year, and they 
understood that their recounting of the events of the Exodus would have spiritual ramifications that 
extended far beyond that night (see Nehar Shalom, p.32c).   

מצוה עלינו לספר ביציאת מצרים

מעשה ברבי אליעזר ורבי יהושע ורבי אלעזר בן עזריה ורבי עקיבא
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I am like a seventy-year-old
Rabbi Elazar ben Azariah was elevated to the prestigious position of Nasi in his teens. For a 

position of such authority his youthful appearance was not an advantage, and the Sages relate that 
his hair miraculously turned white so that he looked like a venerable sage. Rabbi Elazar ben Azariah 
may have been happy with this turn of events for another reason as well – instead of attributing the 
respect others showed him to his vast Torah knowledge, he could now humbly claim that they were 
only honoring him because they thought he was elderly.     

All the days of your life, to include the era of Mashiah
Will we still be talking about the Exodus from Egypt even after Mashiah comes? According to 

some opinions, the enormous miracles of the final redemption will overshadow the Exodus, and we 
will no longer be obligated to remember and commemorate it. According to other opinions, while 
the Exodus will be considered a minor miracle in comparison to the final redemption, we will still 
be obligated to remember it. The Rambam (Hilchot Melachim 12:2) writes that in the initial era after 
Mashiah, before the Resurrection of the Dead, the world will be much as we know it now, with one 
exception: we will be free of the yoke of the nations. We will still fulfill all the mitzvot, including 
the mitzvah of recounting the miracles of the Exodus, even after the great Redemption of Mashiah 
(Berachot 12b).

Blessed is the Omnipresent, blessed is He. Blessed is He Who gave Torah to His 
nation Israel, blessed is He. Concerning four sons, the Torah spoke

The words “Blessed is the Omnipresent, blessed is He. Blessed is He Who gave Torah to His nation 
Israel” introduce the questions of the Four Sons. Why? To teach us, even before we present the 

ברוך המקום ברוך הוא. ברוך שנתן תורה לעמו ישראל, ברוך הוא. כנגד ארבעה בנים דברה תורה

הרי אני כבן שבעים שנה

כל ימי חייך, להביא לימות המשיח
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       ¨©¨¨¨¤¨©¨§©
      ¦§¨¥¨§¤¤©§¨¨¨¦¦§¨

questions, that Hashem’s Torah has answers for everyone, no matter what his level and spiritual 
standing. 

Concerning four sons, the Torah spoke
The four sons are symbolic of four periods in our history. 

The wise son (hacham) represents the dor de’ah, “the generation of wisdom” (Zohar, vol. II, p. 
62b; see Vayikra Rabbah 9:1) who left Egypt and received the Torah. They learned Torah full time 
for decades, free of material worries, with Moshe Rabbenu as their teacher.

         ¨¤¨¨¨§¤¨¨¨§¤¨¨§¤¨¤¥
 ¥©¦§©

כנגד ארבעה בנים דברה תורה
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The wicked son (rasha) corresponds to the generation that entered the Holy Land, extending 
through the era of the judges and kings, up to the destruction of the Second Temple. They had 
unequalled material and spiritual assets, including prophecy, monarchy, and the two Temples, but 
many abandoned spirituality and sinned. 

The simple son (tam) represents the generations following the Destruction, including the period 
of the Geonim and the great Early Authorities, up to our own times. They lived difficult lives of 
oppression in exile, surrounded by disastrous influences, far removed from Eretz Yisrael and the 
Temple, but despite it all they remained unblemished, perfect and whole (temimim) in their piety 
and service of Hashem. For hundreds of generations, until the advent of the Enlightenment and 
Reform in the eighteenth century, even if individuals went astray, wholesale abandonment of Torah 
and mitzvot was unheard of. 

The last of the sons, the one who does not know how to ask (she’eno yode’a lishol), represents the 
generations of the final period before the arrival of the Redeemer. Many in this generation have no 
interest in spiritual matters – they are so assimilated and so ignorant of Torah that they don’t even 
know to ask the questions. 

We can reach them all – the Torah holds the answers for each of these “sons.”

Concerning four sons, the Torah spoke
Why are these four groups called four “sons”? Because it is the children, our sons, who face 

the new struggles presented in every generation by an updated yetzer hara, now complete with 

כנגד ארבעה בנים דברה תורה
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        ©§¥¤¦¨¤¡©£¤¨¨§Ÿ̈¦
          §¥¦¦¦§¨¦¦§Ÿ§¦¨¨¨Ÿ¨¨¦§¨

         ¨©¥©Ÿ§¨©§¨¥¨§Ÿ¤¨¦¨
   §Ÿ̈¦¦§©¦¦¥£¨¦

smartphone and social media. To them, the old tests and solutions are tame and passé. It is up to 
us to show them that the Torah addresses their issues and questions as well, and provides timeless 
answers suited to today and tomorrow.  

One wise and one wicked
The wise son, the best of the group, heads the list. Shouldn’t the wicked son, the worst of all, be 

last, instead of right after the wise son? It may be that this is the safest arrangement. The simple son 
and the one who does not know how to ask are no match for the wiles of the wicked son, and will 

אחד חכם ואחד רשע
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         §¤¥¥©¦§©©§§©¤¤¡©§¦©§¨§¦§©
       ©¥Ÿ©£¤¨¨§Ÿ̈¦§¥¦

         ¦¦§¨¦¨¥Ÿ¤©§©©©¦©
          ©¨¦§©§©©£¤©£¤Ÿ

      ̈©§¦¤¨§¨¨¤©¨¨ª¨¦§¨¤

be easily swayed by his influence. The wise son, on the other hand, can contend with him and may 
even be able to inspire him to improve. 

And the one who does not know how to ask, you open up for him
This son needs a special approach: We are not instructed to immediately tell him the truths of 

Torah – only to “open up for him,” stimulating his mind so that he begins to inquire. If we can open 
him up enough to take an interest, to think and ask, we will be able to introduce him to Torah. Once 
he can ask, he can learn.

And the one who does not know how to ask, you open up for him
Today, many Jews of all ages are so woefully ignorant of their own heritage that they don’t even 

know that there are questions to ask. Fellow Jews can open up the treasures of Torah to their 
brethren. While it may demand some sacrifice, Hashem will reward them with special success in 
their own Torah study. We learn this from our Forefather Avraham. His constant involvement in 
teaching and outreach should have disqualified him from receiving prophecy, but he was granted 
this lofty spiritual achievement because of his devotion to educating the masses about the existence 
of the one G-d (see introduction, Responsa Hatam Sofer, Yoreh Deah).

 ושאינו יודע לשאול, את פתח לו 

ושאינו יודע לשאול, את פתח לו
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        ¦§¦¨§¥£¨¨¨¨£¥§©§¨¥§¨©¨
     ©£¨¤¤¡©©Ÿ¤§ª©¤¨¨¨Ÿ

       ¨©§Ÿ̈¡Ÿ¥¦§¨¥§¥¤©¨¨¨§£¥¤
        ¥¨¤©£¦©§¨¨©£¦¨©©©§¡Ÿ¦£¥¦

       ̈¤©¤£¦¤¤©§¨¨¥¥¤©¨¨¨¥Ÿ§¨
       ¤¤§¨©¨©§¤¤©§¨¤¤¤¦§¨¨¤¥§¦§¨
       ¤©£Ÿ§¤¥¨¨¤¥§¥¨¤©¥¦¨¤¤

   §©£Ÿ¨¨¨§¦§¨¦

And now the Omnipresent brought us close to His service
On Pesah the Jews were freed from Egyptian slavery to become servants of Hashem for all time. 

But Pesah also introduced a new and vital element in the relationship between Hashem and His 
people: “Israel is My firstborn son” (Shemot 4:22). We serve Hashem like sons, out of love and 
devotion, while maintaining the awe and fear of a servant to his master.

Your ancestors had always lived across the river, Terah, the father of Avraham 
and the father of Nahor, and they served other gods. And I took your father 
Avraham from across the river

The Haggadah mentions not once, but twice, that Avraham and his father, Terah, were me’ever 
lanahar, from across the river. Why is this geographical detail so important? Because of the moral 

ועכשיו קרבנו המקום לעבודתו

בעבר הנהר ישבו אבותיכם מעולם, תרח אבי אברהם ואבי נחור, ויעבדו אלוהים אחרים. ואקח את אביכם את אברהם 
מעבר לנהר
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strength these words imply: “The entire world was on one side (ever), and [Avraham] was on the 
other side” (Bereshit Rabbah 42:8). He was Avraham HaIvri, the only man in his generation to 
reject the idols of the times and serve Hashem, the One G-d. This trait was hereditary and deeply 
ingrained. Terah corrupted what could have been a positive trait. He too was a stubborn man who 
stood by his pagan beliefs, never deviating from the evil norms of the day. Avraham turned this 
trait around, using it to stand alone against a world ignorant of the Creator. He would pass it on 
to Yitzhak and Yaakov, and to countless generations of Jews who stand apart from the non-Jewish 
nations and maintain their loyalty to Torah.  

And I gave him Yitzhak, and to Yitzhak, I gave Yaakov and Esav
The births of Yitzhak and Yaakov were not natural occurrences. These children were miracles, 

granted to barren parents after many years of prayer. This is why these verses (Yehoshua 24:3–4) say 
that Hashem gave Yitzhak to Avraham and Yaakov to Yitzhak, instead of simply saying that they were 
born to them. We tend to take the birth of children for granted, but no matter when they are born they 
are a gift from Hashem, and we should always be grateful (Ritva, Perush Haggadah Shel Pesah). 

And I gave him Yitzhak, and to Yitzhak, I gave Yaakov and Esav
Yitzhak and Yaakov were “given” to their fathers in another sense as well. Hashem’s hand was 

especially apparent in their birth; they were lofty, holy souls, born in sanctity through miracles. 

And I gave to Esav Mount Se’ir to inherit it
Yaakov would use the strength of character inherited from Avraham to separate from Esav and go 

his own way. Esav offered to travel with Yaakov, or at least leave some of his men with him. Yaakov 
turned him down, protecting his children from Esav’s disastrous influence. They would meet again 
some day at Se’ir, he told him – but that would only happen when Mashiah would come to judge 
Esav’s descendants (see Bereshit 33:14, Rashi).

ואתן לו את יצחק, ואתן ליצחק את יעקב ואת עשו

ואתן לו את יצחק, ואתן ליצחק את יעקב ואת עשו

ואתן לעשו את הר שעיר לרשת אותו
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        ¨¥©§¨¨§¦§¨¥¨¤©¨¨
      ¦©¤©¥©£§¨¤¨©§©§¨¨¨¦
        ¦§¦¥©§¨¦¤¤¡©©Ÿ¤§©§¨¨Ÿ©¥©¦¥
          ¦§¤©§£§¤¤Ÿ¨¤©£¨§¦Ÿ¨©§©¥¨¨
         §©¤©£¤©£Ÿ¨¨Ÿ¦§©£¥¥¥§¦§ª¨

And Yaakov and his sons went down to Egypt
Our Forefather Avraham left a debt to be paid. When Hashem promised Avraham that He would 

give Eretz Yisrael, at that time the Land of Canaan, to his descendants who would be born from 
Sarah, Avraham said, “How will I know that I will inherit it?” (Bereshit 15:7–8). For a tzaddik of 
Avraham’s enormous stature, this request for a sign that Hashem would fulfill His promise was 
indicative of a flaw in faith, even though Yitzhak had not even been conceived yet. Avraham received 
his sign at the Covenant between the Parts: a terrifying prophetic vision of 400 years of exile and 
enslavement for his descendants, culminating in great salvation for the Jews and Divine judgment 
for their oppressors. Who would be the descendants and heirs to fulfill the prophecy and pay 
Avraham’s debt? Not Yishmael and the sons of Keturah, and not Esav; they all went their separate 
ways. It would be Yitzhak’s son Yaakov and Yaakov’s children “who went down to Egypt” to pay the 
debt and reap the reward, as Hashem foretold to Avraham.  

ויעקב ובניו ירדו מצרים
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The Holy One, blessed be He, calculated the end
Hashem sent Moshe to confront Pharaoh, demanding that he free his Jewish slaves. The mission 

appeared to be a failure – Pharaoh retaliated by increasing the Jews’ workload. Moshe asked Hashem 
why He was making matters worse for the Jews. Hashem told him that Pharaoh would chase the 
Jews out himself after what He had in store for him, saying, “I am Hashem” (Shemot 5:22–6:2). 
The Shem Havayah (Hashem) represents Divine Loving-kindness. What seemed to be disaster 
was actually Hashem’s love and compassion. The people’s heightened suffering would reduce the 
original decree of 400 years of slavery (see Bereshit 15:13) by almost half, to 210 years, bringing their 
redemption much closer.

As He said to our father Avraham at the Covenant between the Parts
What exactly was the great promise Hashem made to Avraham at the Covenant between the Parts? 

It was not only that Hashem would one day rescue Avraham’s descendants from the persecution of 
exile after exile – it was also that his descendants would be persecuted in exile after exile! The rigors 
of exile would refine and purify the Jewish people, and prevent them from assimilating. The nations 
that oppress us will all fall, as Egypt did, and the Jews will emerge with the spiritual gains that are 
our rectification. But the Covenant between the Parts was more than a prediction of centuries of 
suffering at the hands of the nations. It was Hashem’s assurance that throughout the lengthy exiles, 
He would be with the Jewish people, sharing in their pain, sustaining them, and enabling them to 
survive. 

And afterward they will leave with great wealth
The “great wealth” the Jews took with them from Egypt was more than their former masters’ 

valuables and clothing. They would emerge with the spiritual treasure of faith and trust in Hashem, 
Who had unleashed a series of Plagues that devastated the Egyptians but didn’t touch the Jews, 
freeing them from a land where no slave had ever escaped.

כמה שאמר לאברהם אבינו בברית בין הבתרים

ואחרי כן יצאו ברכוש גדול

הקב”ה חשב את הקץ
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ויאמר : הימנית, בידו הכוס  ויאחוז המצות יכסה

       ¦¤¨§¨©£¥§¨¤Ÿ¤¨¦§©¨©
     ̈¥§©¥¤¨¤§¨¨§¦

      ̈¥§©¥§©¨¨©¦¥¦¨¨

And afterward they will leave with great wealth
The Arizal explains that the “great wealth” was Egypt’s share of the nitztzot kedushah, sparks 

of holiness dispersed throughout the world after Adam’s sin. During their years in Egypt, the Jews 
retrieved and rectified these holy sparks, a process known as birur (Shaar HaMitzvot, Parashat 
Re’eh, Inyan Mitzvot Zecher L’Yetziat Mitzrayim). This is why the Torah forbids us to settle in Egypt 
(see Devarim 17:16) – once the land was divested of any trace of holiness, there is no reason for the 
Jews to return.

This is what stood by our ancestors and by us
These words refer to Hashem’s promise to Avraham. For countless generations it has preserved us 

and saved us from annihilation at the hands of endless oppressors. We can also suggest that it refers 
to Hashem’s Shechinah, the Divine Presence that suffers with us and accompanies us from one exile 
to the next, protecting us and keeping the Jewish people alive against all odds.   

And the Holy One, blessed be He, saves us from their hands
Every aspect of the survival of the Jewish people is miraculous. The era of open miracles is long 

over, but day after day, generation after generation, exile after exile, we are preserved as a people 

ואחרי כן יצאו ברכוש גדול

היא שעמדה לאבותינו ולנו 

והקב”ה מצילנו מידם

המצות : ומגלה  מידו הכוס מניח

        ¥§©©¦¥¨¨¨£©¦©£§©£Ÿ¨¦¤©§Ÿ
        Ÿ¨©¤¨©©§¨¦§¨¨¦¥©£¤©Ÿ
         ¤¤¡©£©¦Ÿ¥¨¦©¥¤¦§©§¨©¨¨¨¦§¥§¨

    ©§¦¨§¨¨¨¨

          ©¥¤¦§©§¨¨©¦©¦©¨¨¨§©¥¤Ÿ¨©
      §¦§©¥©¤¨¨¨¤¤¡©©Ÿ§¤©§Ÿ
        ̈¨¨¤¨¦¥¦§¤©Ÿ£¤©£¨¤¦¨¥

       ̈¨¨§¤¤§¨©§©¨¥§¨£¨¤§¤¤¤
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המצות : ומגלה  מידו הכוס מניח

        ¥§©©¦¥¨¨¨£©¦©£§©£Ÿ¨¦¤©§Ÿ
        Ÿ¨©¤¨©©§¨¦§¨¨¦¥©£¤©Ÿ
         ¤¤¡©£©¦Ÿ¥¨¦©¥¤¦§©§¨©¨¨¨¦§¥§¨

    ©§¦¨§¨¨¨¨

          ©¥¤¦§©§¨¨©¦©¦©¨¨¨§©¥¤Ÿ¨©
      §¦§©¥©¤¨¨¨¤¤¡©©Ÿ§¤©§Ÿ
        ̈¨¨¤¨¦¥¦§¤©Ÿ£¤©£¨¤¦¨¥

       ̈¨¨§¤¤§¨©§©¨¥§¨£¨¤§¤¤¤

through a series of miracles in the guise of “natural” events that save us from annihilation and allow 
us to rebuild and flourish, even in the aftermath of tragedy and persecution.

And Lavan wanted to uproot everything
Had Lavan succeeded in destroying Yaakov and his children, G-d forbid, the loss would have been 

far greater loss than even the death of the family. The world was created for the sake of the Jewish 
people who would one day receive the Torah (see Rashi, Bereshit 1:1). Killing Yaakov would destroy 
the very foundations of Creation itself. 

ולבן ביקש לעקור את הכל



הגדה של פסח

32

        ¦§¥§¨§¤¤¡©§¦§¦¤¤¨§£Ÿ¤¦§¨§¨
      §©¨¨§§Ÿ̈¡Ÿ¤§§¥©¨©¦¨Ÿ

          ©§¦¨§¨§©¥¤¨¦§¨¥§ª¨¦¨§¨
        ̈§¤¤¡©§¥¦§¨¥¨©¦§§©¦§©©©§

    ¦§Ÿ§Ÿ©¦¨¥¨¨¤Ÿ¨

And he went down to Egypt in small numbers and dwelled there, and became a 
great nation there

For Yaakov’s pious family, Egypt was hardly a choice location. It was ervat ha’aretz, literally “the 
nakedness of the land” (Bereshit 42:9), where immorality and the worst forms of moral decadence 
reigned (Esther Rabbah 1:17; Seder Eliyahu Rabbah 7, “u’mah nishtanet Mitzrayim”). Yet it was in 
this degenerate land that Yaakov’s family would grow into a nation and ready themselves for their 
mission as Hashem’s people. 

And he went down to Egypt, compelled by Hashem’s command 
The arrival of Yaakov’s family in Egypt was preceded by a lengthy, complex series of events, going 

back to the envy of Yosef’s brothers and their decision to sell him into slavery. These occurrences, 
orchestrated by the Almighty, were all heading in one direction: the fulfillment of His promise to 
Avraham.  

וירד מצרימה ויגר שם במתי מעט ויהי שם לגוי גדול

וירד מצרימה, אנוס על פי הדבור
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And he dwelled there: this teaches you that he did not go down [to Egypt] to 
settle, but rather, to sojourn there

Yaakov’s family would be living in Egypt, but they had no plans to put down roots in this foreign 
land. This should be true of every Jew residing in any country other than Eretz Yisrael. We live there 
to accomplish whatever Hashem has destined for us and bring about the tikunim necessary in that 
country. The Jews in Egypt retained their distinctive identity as a nation apart – a lesson for their 
descendants in all times and in all generations.

And now, your servants [the Jewish people] will live in the Land of Goshen
The exile in Egypt was the root of all the exiles to come, with parallels applicable in subsequent 

exiles. Our Forefather Yaakov foresaw the troubles of changing times, and he sent his son Yehudah 
ahead to establish a bet midrash for Torah study in Goshen (see Bereshit 46:28, Rashi). Those who 
immersed themselves in intensive Torah study, the Tribe of Levi in particular, would be spared the 
suffering of slavery (see Rashi, Shemot 5:4; Alshich, Shemot 3). Centuries later, the great Torah 
centers of Sura and Pumpedita in Babylonia were spared persecution and exile at the hands of 
Greece and Rome for many years (see Tanhuma, Noah 3). Even now, Torah study can take the place 
of suffering, surely a vastly preferable option (see Shaar Ruah HaKodesh, Kavanot HaTaanit, p. 7b). 

With seventy souls your ancestors went down to Egypt
Nefesh, soul, is a singular term. The Jewish people, no matter how numerous they grow, are all 

part of the one lofty soul instilled in Adam by Hashem. 

This teaches you that they stood out there [as Jews]
The impact of Egyptian slavery was devastating not only physically, but also spiritually. Many Jews 

died during the Plague of Darkness because they were unworthy of redemption (Tanhuma, Beshalah 
1), and the others had to be whisked out of Egypt before they too hit rock bottom (Zohar Hadash, p. 
31a). Yet even in this disastrous situation, there were Jews who stood out in Egypt for their piety and 

ויגר שם, מלמד שלא ירד להשתקע, אלא לגור שם

ועתה ישבו נא עבדיך בארץ גושן

בשבעים נפש ירדו אבותיך מצרימה

מלמד שהיו מצוינים שם
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        ¨¨§¤¤¡©§¨¨§¤©©¨¤§©¦©¦§¦©¦§§¦
        ©¨Ÿ¦©£¦£¨¦¨©¦¨Ÿ§¨¥¦¥©§©§¥Ÿ
        §¤§¨¨¤¡Ÿ¨©¦¨¤§¥¦§¤¤§¨¨¦¨Ÿ©¨§¨©¦

    £¦¨Ÿ©¨§¨©¦£¦

refinement, retaining their distinctive names, language, and high moral standards, and refraining 
from forbidden speech (Vayikra Rabbah 32:5). These tzaddikim retrieved and rectified the holy 
sparks (nitzotzot kedushah) present in Egypt since the time of Adam’s sin, even as far down as the 
“forty-ninth level of impurity.”

And the children of Israel were fruitful and multiplied and increased and 
became very, very mighty

The rapid growth of the Jewish population in Egypt, with the frequent birth of sextuplets, did not 
just happen. All the 600,000 souls of Israel had to be involved in the tikun brought about through 
the enslavement in Egypt and the Exodus. 

I made you grow like the plants of the field
Cutting and pruning plants helps them grow all the better. The same is true of our people. 

Throughout our exiles, the nations attempt to cut us down and eliminate us, G-d forbid, but with 
Hashem’s help, the hard times are followed by new growth.

And I passed over you and I saw you wallowing in your blood, and I said to you, 
“With your blood you will live, and I said to you with your blood you will live”

       ©¨¥Ÿ¨©¦§¦©§©©¦§¨¥£Ÿ¨¨¨

        ©¨¥Ÿ¨©¦§¦§¤¤¡©¨¨¦§©§¨¤¦§¤
       §¨¨¦¦§¤¨¦§¨¨§©©©Ÿ§¥

  §¦§©¨§¨¨¦¨¨¤

ובני ישראל פרו וישרצו וירבו ויעצמו במאד מאד

רבבה כצמח השדה נתתיך

ואעבור עליך ואראך מתבוססת בדמייך ואומר לך בדמיך חיי, ואומר לך, בדמיך חיי
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       ©¨¥Ÿ¨©¦§¦©§©©¦§¨¥£Ÿ¨¨¨

        ©¨¥Ÿ¨©¦§¦§¤¤¡©¨¨¦§©§¨¤¦§¤
       §¨¨¦¦§¤¨¦§¨¨§©©©Ÿ§¥

  §¦§©¨§¨¨¦¨¨¤

The blood of the Pesah sacrifice and the blood of circumcision were two sources of merit granted 
to the Jews prior to the Plague of the Firstborn. Hashem had already promised Avraham at the 
Covenant between the Parts that He would take the Jews out of Egypt. Wasn’t His promise enough? 
Apparently, the Jews did need more, because of the timing. Hashem had promised liberation after 
400 years of slavery, and now the Jews would be leaving Egypt much earlier, after only 210 years. 
For that, they needed the additional merits of the Pesah sacrifice and circumcision.  

And the Egyptians did evil to us, and they tormented us, and they imposed hard 
labor upon us

This is more than a list of the troubles of the enslaved Jews. Every aspect of their suffering had a 
purpose and prepared them for their future as Hashem’s Torah nation. 

“And the Egyptians did evil to us”: Pharaoh plotted to enslave the Jews forever, with no hope of 
escape. This scheme prepared them to become Hashem’s servants for all time. 

“And they tormented us”: Pharaoh instituted a system of taskmasters to squeeze the most out of 
his slaves. This was training in accepting the authority of parents, teachers, and Torah leaders who 
guide us in serving Hashem on increasingly higher levels.

וירעו אותנו המצרים ויענונו ויתנו עלינו עבודה קשה
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        ©§©§¤¤¡©©¨¦¨¨¨¥¦¦§©©©Ÿ
      §¦§Ÿ¨©¦¤¨¥¦§§§©§Ÿ¤¦Ÿ§¤

©©§¥

        ©¦§¨¥£Ÿ¨¨¨§¨¤¤¡©©©£¦¦§©¦¤§¥
 ¦§¨¥§¨¤

    ©¦§©¤§Ÿ̈¡Ÿ¥£Ÿ¥©¦§©§Ÿ̈
    ¤Ÿ¥©©§¤¨§¥§¤£¨¥§¤©£¥

“And they imposed hard labor upon us”: The work itself was backbreaking and unending. This 
taught the Jews to carry the full-time, lifelong obligation of Torah and mitzvot with the dedication 
it demands.

And we cried to Hashem the G-d of our fathers, and Hashem heard our voices 
and saw our affliction and our toil and our pressure 

“Our affliction” was the breakdown of family life. The Jewish slaves were too broken and 
exhausted to conceive children. Ruled by the Torah, they would regulate and uplift their marriages 
by observing the laws of Family Purity.

“Our toil” was the decree against their sons, who were snatched away and drowned in the waters 
of the Nile. In the future, Jewish parents would dedicate everything to raising their children in the 

   ©¦§©¤§Ÿ̈¡Ÿ¥£Ÿ¥§¤¤¡©©§¦
       ©¨¦¨©¦¨¥©¨¨¤¤¦§©¦©¥¨§§¥
      ¦§¨¥¦¨£Ÿ¨©¦§¨©©©©§¨¨¤¨¡Ÿ¦¦

̈£Ÿ¨

ונצעק אל ה’ אלוקי אבותינו וישמע ה’ את קולנו וירא את ענינו ואת עמלנו ואת לחצנו
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   ©¦§©¤§Ÿ̈¡Ÿ¥£Ÿ¥§¤¤¡©©§¦
       ©¨¦¨©¦¨¥©¨¨¤¤¦§©¦©¥¨§§¥
      ¦§¨¥¦¨£Ÿ¨©¦§¨©©©©§¨¨¤¨¡Ÿ¦¦

̈£Ÿ¨

ways of the Torah, compared to life-giving water, even if it meant sending them to yeshivot far from 
home. 

“Our pressure” was the constant, non-stop stress – there was never a break between one wave of 
oppression and the next. This would be a model for generations of righteous Jews, who would strive 
without letup for higher and higher levels of spiritual growth and achievement.

And we cried out to the G-d of our fathers
Prayer is our most powerful weapon: “The voice is the voice of Yaakov, and the hands are the 

hands of Esav” (Bereshit 27:22). Our success and salvation lay not with the might of the sword, 
“but rather, with the voice of prayer and words of Torah” (Bereshit Rabbah 65:20; Etz Yosef, ibid.).

And we cried to Hashem the G-d of our fathers, and Hashem heard our voices 
and saw our affliction and our toil and our pressure 

Why does the Haggadah first say that the Jews cried out to Hashem and that He heard them, and 
only then that He saw their suffering? Hashem knows everything that transpires and was clearly 
well aware of the Jews’ suffering even before they called to Him. When He heard their cries and saw 
that they had internalized the lessons of slavery, He knew that they would carry these lessons into 
the future and were ready for redemption.  

ונצעק אל אלוקי אבותינו

ונצעק אל ה’ אלוקי אבותינו, וישמע ה’ את קולנו, וירא את ענינו ואת לחצנו 
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   ©¦§©§Ÿ̈¤Ÿ¥§¤¤¡©©¦§©¡Ÿ¦
     ¤©£¨¨©¦§Ÿ¡Ÿ¦¤§¦¤©§¨¨¤

 ¦§¨§¤©£Ÿ

        ©©§¤¨§¥§¦¤¤¤¤§¤¤¡©©©§
    ¡Ÿ¦¤§¥¦§¨¥©¥©¡Ÿ¦

And their cries ascended to Elokim because of the work 
The harshest period of slavery in Egypt lasted eighty-six years, beginning six years before Moshe’s 

birth (Shir HaShirim Rabbah 2:24; Shaar HaHakdamot, p. 84d). This number is significant – it is 
the gematriya (numerical equivalent) of the Divine Name Elokim, representative of strict Divine 
Judgment. During those difficult years, the Jews saw only Hashem’s judgment, not His compassion. 

And Elokim heard their cries, and Elokim remembered His covenant with 
Avraham, with Yitzhak, and with Yaakov

Even at the very worst times of hester panim, when Hashem does not reveal Himself openly to 
man and Din (Divine Judgment), as implied by the Name Elokim, dominates, He will never forget us. 
He still remembers His covenant with the Forefathers, and when we cry out to Him, we reawaken 
their merits and He hears us.

        §¤£¨¥¥©¨¦§¤¤¡©©§©©§Ÿ§¨©
      ¥Ÿ¨©¥©¦©§Ÿ̈©§¦ª§¨©©§©

       §¤©£¥¤©©©§¤¤¡©§©¨¦¦¤©©©
    £¤¦§©¦Ÿ£¦Ÿ¨

ותעל שועתם אל האלוקים מן העבודה 

וישמע אלוקים את נאקתם, ויזכור אלוקים את בריתו את אברהם, את יצחק ואת יעקב
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And G-d heard their cries, and G-d remembered His covenant with Avraham, 
with Yitzhak, and with Yaakov

Our Forefathers, Avraham, Yitzhak, and Yaakov, excelled respectively in the traits of Hesed 
(Loving-kindness), Din-Gevurah (Strict Judgment and Might), and Emet, the Truth of Torah, also 
known as Tiferet, which is Rahamim, a combination of Hesed and Din. By perfecting these traits, the 
Forefathers challenged the ancient nations’ belief that after Creation, G-d had left the world to the 
care of the angels and the zodiac: they revealed that Hashem rules the world, relating to man with 
Hesed, Din, and Tiferet. However, this revelation was on a limited scale, confined to their family and 
followers; the old misconceptions were still prevalent among the nations. The Exodus swept these 
beliefs away, now revealing Hashem’s presence and power openly to the entire world. When Hashem 
heard the cries of the Jews – the descendants of Avraham, Yitzhak, and Yaakov – the covenant with 
the Forefathers and their special connection to Hashem came to the fore, with spectacular results. 

Any boy that is born, throw him into the river
The sinful souls of the Generation of the Flood, which originated from Adam, and of the Generation 

of the Dispersal, were reborn in the Jews enslaved in Egypt. Through the suffering and hardships of 

וישמע אלוקים את נאקתם, ויזכור אלוקים את בריתו את אברהם, את יצחק ואת יעקב

כל הבן הילוד היאורה תשליחוהו
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     ¦§©¦¤¡¤§¨¦£¦§Ÿ̈

the Jewish slaves, including the unthinkable decree against Jewish babies, they would finally achieve 
rectification and purification. 

And Hashem took us out of Egypt with a strong arm and an outstretched hand
Hashem’s “strong arm” was raised against the Egyptians in punishment and revenge for their 

terrible deeds. His “outstretched hand” was extended to the Jews to draw them close to Him and 
help them repent. 

With great fear and with signs and wonders
The “signs and wonders” of Egypt inspired great fear in both the Egyptians and the Jews. The 

Egyptians watched helplessly as the natural world fall apart and they were stricken blow after blow. 
These were terrifying times, and they had no idea of what might happen next. The Jews also saw 

       §¨©§¦§¤¤¦§©¦£¦§Ÿ©§¨§¦¥¦¨§£¦
      §Ÿ¨¨§¨¡Ÿ¥¦§©¦¤¡¤§¨¦£¦

        §Ÿ¨¦©£¦§Ÿ̈£¦§Ÿ©¥

ויוצאנו ה’ ממצרים ביד חזקה ובזרוע נטויה

ובמורא גדול ובאותות ובמופתים
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it all taking place, and it was obvious from the very first Plague that they were coming through 
unscathed. For them, the signs and wonders were a positive source of heightened fear of Heaven. 

And with signs and wonders
Otot (“signs”) and moftim (“wonders”) are proof or verification. We can differentiate between 

the two, and explain that otot are proofs within the realm of nature, while moftim are proofs that 
transcend nature. 

And I will strike every firstborn in the Land of Egypt
Of all sectors of the Egyptian population, why did Hashem strike their firstborn? Because the 

firstborn has a special status that makes him especially precious, much like the first product of our 
labors and efforts in other fields – it will always have special meaning (see Sefer HaHinuch 18). 
Hashem distinguished between the firstborn of the Jews and the Egyptians on the night of the final 
Plague, and ever since, in memory of this miracle, we redeem our own firstborn sons by giving five 
silver coins to a Kohen (Shemot 13:13, 34:20).  

And I will strike every firstborn in the Land of Egypt, from man to beast, and 
upon all the gods of Egypt I will inflict punishment  

From “man to beast” suggests that all other types of living beings in between were also included 
in the Plague of the Firstborn. Wouldn’t killing all the firstborn humans have been enough to teach 

ובאותות ובמופתים

והיכיתי כל בכור בארץ מצרים

והיכיתי כל בכור בארץ מצרים מאדם ועד בהמה ובכל אלהי מצרים אעשה שפטים, אני ה’



הגדה של פסח

42

the Egyptians an unforgettable lesson, even without killing the animals? Apparently not. The 
Egyptians believed that the guardian angel (sar) of every living being was a deity to be worshipped. 
Had any species been spared in the Plague, they would have maintained that the sar of that species 
had withstood Hashem’s might and survived. To leave no room for error, Hashem struck all the 
firstborn, a deathblow to every one of the so-called gods of Egypt. This was a clear, undeniable 
demonstration that He is Hashem (yud-keh-vav-keh), Who rules over every aspect of Creation. 

I, and not an angel…I, and not a seraph…I, and not an emissary
The great miracles of the Exodus would prove beyond doubt that Hashem alone is the world’s 

Creator and Ruler. Nature and the angels – malachim as well as the higher level of seraphim – are 
all His messengers, subservient to His Will and powerless without Him. Idols, including the natural 
beings and forces worshipped by the ancient nations, are nothing. When Hashem struck His final 
blow against the Egyptians with the Plague of the Firstborn, there would be no emissaries involved. 
He openly revealed His Presence throughout Egypt, leaving no question that He alone is G-d, Who 
overturned nature for the sake of His children.

And I will pass through the Land of Egypt
This was no simple matter – Pharaoh’s capital was so full of idols that Moshe had to leave the city 

to pray (see Rashi, Shemot 9:29). Now, under exceptional circumstances, Hashem would forgo His 
dignity, so to speak, and reveal Himself in this impure location only because of His great love for the 
Jewish people. 

And I will pass through the Land of Egypt, I, and not an angel. And I struck 
every firstborn, I and not a seraph

The Almighty descended upon Egypt that night accompanied by millions of fearsome angels. 
These angels protested that it was not proper for Hashem to strike the Egyptians Himself; like an 
earthly king surrounded and protected by his army, Hashem should allow them to do battle for Him. 

מוסיפין : יש
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אני ולא מלאך...אני ולא שרף...אני ולא שליח

ועברתי בארץ מצרים

ועברתי בארץ מצרים, אני ולא מלאך. והיכיתי כל בכור, אני ולא שרף
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    כאן עד  £¦§Ÿ̈£¦§Ÿ©¥

But Hashem would not dispatch any of His many messengers for this mission. The Jews, Hashem’s 
children, were so important to Him that He would take vengeance on the Egyptians and free them 
Himself, making it clear that He is the One G-d Who transcends any of the natural or spiritual forces 
worshipped by the nations. 

And I will pass through the Land of Egypt…and upon all the gods of Egypt I will 
inflict punishment, I am Hashem. 

Once Hashem revealed Himself in Egypt with the Plague of the Firstborn, there could be no 
question that all the Egyptian idols were worthless and powerless. 

ועברתי בארץ מצרים...ובכל אלהי מצרים אעשה שפטים, אני ה’
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      §¦§§£¤©¨¤©¦©£Ÿ¦©§©¦©¨¨

   ©Ÿ¤¤¨¥§Ÿ

         ¦§Ÿ©§¨©¤¤§¤¤¡©§©§§¨§¨§¨
©§¨¨¦

         §Ÿ̈¨Ÿ¤¦§¦¨§¤¤¡©£¦¨¡Ÿ¦
        ̈¨©©¦¤¤§©Ÿ§ŸŸ§§¦

This is the pestilence…this is the sword…this is the blood
The plagues of dever (pestilence), herev (the sword, the Plague of the Firstborn), and dam (blood) 

are given special mention here. Each of these Plagues struck at entities worshipped by the Egyptians 
as gods: They worshipped the Nile, their water source, and it was transformed into blood. Pharaoh, 
a firstborn son, had declared himself a god, a position that presumably would also be held by his 
firstborn heir, and all the Egyptian firstborn were killed. They worshipped sheep, and their livestock 
was decimated by pestilence. 

And with great fear: this is revelation of the Shechinah 
The concept of a G-d Who rules the world and man’s affairs with hashgahah peratit, represented 

by the Shem Havayah (yud-keh-vav-keh, “Hashem”), was alien to Pharaoh and his nation. When 

       §¦§¨¨§¨£¨¨¦§©§¨§¨¦§Ÿ¦§Ÿ
     £¤¨¨¨¤§Ÿ̈¡Ÿ¥¤§¦§©¦§¥¤

        §Ÿ¤©©¤§¤¤¡©§¤©©¤©¤¦©§¨¤
  £¤©£¤¤¨ŸŸ

שבור  כלי לתוך היין  מן  ישפוך עשן  ותימרות  ואש  דם וכשאומר וכו '. "ובמופתים" ויאמר הכוס בידו  יקח

כשאומר  וכן  אחת, פעם  הכלי אל ישפוך מכה  ובכל  המכות עשר שיאמר עד בידו  הכוס וישאר  פעמים. שלש

ט "ז  הכל  סך הרי מכולן. גדולה תהיה באח"ב של  אחרונה ושפיכה פעמים. שלש ישפוך באח"ב עד "ש דצ "ך 

שפיכות :

       §Ÿ§¦¤©¨§¤¤¡©§¨©¦§¦©¨©¦
    ¨¨¤¨¨¥§¦§¨¨ זו הדבר...זו החרב...זה הדם

ובמורא גדול, זה גילוי שכינה 
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שבור  כלי לתוך היין  מן  ישפוך עשן  ותימרות  ואש  דם וכשאומר וכו '. "ובמופתים" ויאמר הכוס בידו  יקח

כשאומר  וכן  אחת, פעם  הכלי אל ישפוך מכה  ובכל  המכות עשר שיאמר עד בידו  הכוס וישאר  פעמים. שלש

ט "ז  הכל  סך הרי מכולן. גדולה תהיה באח"ב של  אחרונה ושפיכה פעמים. שלש ישפוך באח"ב עד "ש דצ "ך 

שפיכות :

       §Ÿ§¦¤©¨§¤¤¡©§¨©¦§¦©¨©¦
    ¨¨¤¨¨¥§¦§¨¨

Pharaoh heard this Name he denied G-d and hardened his heart, even as his kingdom was destroyed 
before his eyes, Plague after Plague. Now, with the final Plague of the Firstborn, there would be no 
room for doubt and no way to attribute the Plague to Egyptian deities or natural causes. Hashem 
revealed His Shechinah to the Egyptians and then struck their firstborn: “And I passed through the 
Land of Egypt… and struck all the firstborn…I, and not an angel…I, and not a seraph. 

A nation from the midst of another nation
Centuries of close contact with the Egyptians had taken their toll on the Jews’ spiritual standing. 

The differences between them and the Egyptians were not all that great, and Hashem had to pull 

גוי מקרב גוי
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שבור  כלי לתוך היין  מן  ישפוך עשן  ותימרות  ואש  דם וכשאומר וכו '. "ובמופתים" ויאמר הכוס בידו  יקח

כשאומר  וכן  אחת, פעם  הכלי אל ישפוך מכה  ובכל  המכות עשר שיאמר עד בידו  הכוס וישאר  פעמים. שלש

ט "ז  הכל  סך הרי מכולן. גדולה תהיה באח"ב של  אחרונה ושפיכה פעמים. שלש ישפוך באח"ב עד "ש דצ "ך 

שפיכות :
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“[one] nation from the midst of another nation” (Devarim 4:34) – they were equally wicked. A few 
days later, at the Red Sea, the angels denounced them, saying “these people (the Egyptians) are 
idol worshippers, and those people (the Jews) are idol worshippers” (Zohar, vol. II, p. 170b). The 
turnaround would come with the great light of revelation at the Giving of the Torah. After that, the 
Jews would continue to purify themselves by toiling in Torah. 

And with signs: that is the staff
The mateh was the staff Moshe used to work many of the miracles of the Exodus and the Splitting 

of the Sea. It was made of sapphire and engraved with the letters detza”ch ada”sh b’aha”v, an 

         ¨¨©¥§¨£¨¨§©¦¦§Ÿ©§¨§©¦§Ÿ̈¨Ÿ
    §©¦§Ÿ§©¦§Ÿ§¦§©¦

        ¥¤¤©¤¥¦©¨¨©©¦§¦¦
  §¦§©¦§¥¥

     
    

     ¦¦§¨¨¨¥¨¤¦¨¦

  
         ¦¦¥©¨¦¦¥§©¦©¨¥¤¨©¦§¦¦§¦§©¦

         ¤¤©§©©¨¨£¦¦©§¦§©¦©

ובאותות, זה המטה



הגדה של פסח

47

         ¨¨©¥§¨£¨¨§©¦¦§Ÿ©§¨§©¦§Ÿ̈¨Ÿ
    §©¦§Ÿ§©¦§Ÿ§¦§©¦

        ¥¤¤©¤¥¦©¨¨©©¦§¦¦
  §¦§©¦§¥¥

     
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  
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         ¤¤©§©©¨¨£¦¦©§¦§©¦©

acronym for the names of the Ten Plagues, and the Name of Hashem (Yalkut Shimoni, Shemot 
4:173, Yeshayahu 51:474; Shemot Rabbah 5:6, 8:3). It was created on the world’s first erev Shabbat 
for this special purpose (see Avot 5:6).
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And at the Sea, what does [the Torah] say…And they believed in Hashem and in 
His servant Moshe

The Jews’ enormous faith at the Splitting of the Sea was part of the legacy of their ancestor 
Avraham; his faith was great enough to cause Hashem to split the Sea for his descendants (Mechilta 
Beshalah 3). 

These are the Ten Plagues that the Holy One, blessed be He, brought upon the 
Egyptians in Egypt

Hashem could have struck the Egyptians with any number of plagues – one, five, one hundred, 
or even one thousand. But the number ten has special significance. It represents the perfection of a 
complete entity. The Ten Plagues demonstrated Hashem’s complete control of Creation, which He 
openly manipulated at will with each succeeding Plague. The Ten Plagues were a complete rescue of 
the Jews from all harm, and a complete punishment of the Egyptians.

These are the Ten Plagues that the Holy One, blessed be He, brought upon the 
Egyptians in Egypt

Although the Haggadah describes the Plagues as blows against the Egyptians, the Sages call them 
“Ten miracles…wrought for our ancestors in Egypt” (Avot 5:4). Each Plague was a miracle for the 
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ועל הים מה הוא אומר...ויאמינו בה’ ובמשה עבדו

אלו עשר המכות שהביא הקב”ה על המצריים במצרים

אלו עשר המכות שהביא הקב”ה על המצריים במצרים
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Jews on its own – they lived alongside the Egyptians, and yet, they were spared the ravages of the 
Plagues. The Jews drank fresh water during the Plague of Blood, the frogs that sent Egypt into a 
frenzy didn’t touch them, they saw clearly during the Plague of Darkness, and more. But there 
was far more to it: The Plagues showed that Hashem, the Creator of the universe, rules it with 
hashgahah pratit, personal, individual involvement and intervention in every aspect of man’s affairs. 
This fundamental faith in Hashem would carry our nation through the millennia of hardship ahead.
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How much good did the Omnipresent do for us…[whatever He did for us,] it 
would have been enough for us 

The Jews in the desert had not only witnessed the miracles of the Ten Plagues – they were also 
granted “ten miracles at the Sea” (Avot 5:4) Yet they also tested Hashem “with ten tests in the 
wilderness” (ibid.), indicative of a lack of faith and appreciation of Hashem’s boundless kindness. 
Rabbi Hayyim Vital teaches that the souls of that generation are reincarnated in the generation prior 
to Mashiah (Shaar HaGilgulim, Hakdamah 20, p. 19b). By relating the great wonders of the Exodus 
at our Pesah Seder, including those listed in Dayenu, we can atone for their error.

Had He taken us out of Egypt and not punished them, it would have been 
enough for us

Just leaving Egypt, even without the vengeance wreaked by the Ten Plagues, would have been 

כמה מעלות טובות למקום עלינו...דיינו

אילו הוציאנו ממצרים ולא עשה בהם שפטים, דיינו



הגדה של פסח

51

   ¦¨¨¨¤§¨¦
   §Ÿ¨¨¥Ÿ¥¤©¥

  ¦¨¨¥Ÿ¥¤
   §Ÿ¨©§¥¤©¥

  ¦¨©§¥¤
    §Ÿ¨©¨¤¨¨©¥

cause enough for eternal gratitude. The punishment of the Egyptian persecutors was an extra 
bonus, proving beyond all doubt that Hashem avenges the suffering of His beloved nation. 

Had He punished them and not punished their gods, it would have been enough 
for us

When Egypt was devastated by the Plagues, Hashem took His revenge further still and struck 
their deities as well (Bamidbar 33:4; Shemot Rabbah 15:15). The natural forces worshipped by the 
nations were overturned in Egypt, making it obvious that Hashem is all-powerful, and any other 
“gods” are nothing. 

Had He punished their gods and not killed their firstborn, it would have been 
enough for us

At the Plague of the Firstborn, Hashem distinguished between the firstborn of the Egyptians and 
His own “firstborn” (Shemot 12:27). This status is exclusive to the Jewish people: “So said Hashem, 

אילו עשה בהם שפטים ולא עשה באלהיהם, דיינו

אלו עשה באלהיהם ולא הרג את בכוריהם, דיינו
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לומר : נוהגים יש
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Israel is My firstborn son” (ibid. 4:22). They will never be discarded or replaced, regardless of the 
claims of other nations or faiths. 

Had He split the Sea for us…it would have been enough for us
The sight of the mighty waters parting, even without the other miracles at the Sea, was enough 

to imbue the Jewish people with faith and belief Hashem for all time. All the other incomparable 
wonders at the Splitting of the Sea only served to further drive home the awareness that there is 
nothing Hashem cannot do, and no limit to His love for His chosen nation and His concern for their 
safety, comfort, and dignity. 
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אלו קרע לנו את הים...דיינו
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Had He split the Sea for us…it would have been enough for us
The Ten Plagues had all taken place in Egypt itself, on dry land. (While the Nile was affected by 

the Plague of Blood, it was still considered a Plague on land, because rivers cross through land and 
are part of the landscape.) This left the Egyptians room to rationalize: perhaps the G-d of the Jews 
had power over the land, but not over bodies of water. The Splitting of the Sea made it clear that 
Hashem’s control of Creation extends everywhere, dry land and water alike. 

4Had He split the Sea for us…it would have been enough for us
The Ten Plagues taught the Jews emunah, faith in Hashem as the all-powerful G-d. The crisis 

they faced at the Splitting of the Sea brought this emunah to the next stage:  bitahon. With the 
Egyptians closing in behind them and an impassable sea before them, the Jews walked straight into 
what appeared to be suicide by drowning – and saw the waters split before them. At this point they 
had not yet received the Torah, and the angels maintained that they were hardly different from the 
idolatrous Egyptians (Zohar, vol. II, p. 170b). Their only merit was their bitahon, and it was enough 
to produce a lifesaving miracle of spectacular proportions (see Ohr HaHayyim, Shemot 14:15). 

אילו קרע לנו את הים...דיינו

אילו קרע לנו את הים...דיינו
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Had He submerged our oppressors in it…it would have been enough
The bodies of the Egyptians washed up on the shore of the Sea in full view of their former slaves 

(Erchin 15a), and each Jew saw the body of the Egyptian who had oppressed him (Mechilta, Beshalah 
14:30) – they no longer had to fear their former taskmasters. This final encounter was more than 
physical. The Arizal teaches that purity and impurity are opposing forces which parallel one another 
(Sefer HaGilgulim, chapters 1–2; see Kohelet 7:14). Egypt and the Egyptians were the impure force 
that paralleled the Jewish people, Hashem’s holy nation. Now, at the banks of the Red Sea, each Jew 
saw that Hashem had destroyed his Egyptian tormentor, or in other words, his parallel impure force 
(see Perush Tov Ayin, Pirke D’Rabbi Eliezer, chapter 42; Midrash Shocher Tov, Tehillim 22; Od Yosef 
Hai, Derashot, Parashat Va’era, “Lech el Paro baboker,” p. 136).

Had He fed us the manna…it would have been enough for us
The manna was miraculous food that rained down from Heaven for forty years in the desert. It 

cost nothing and required neither planting nor harvesting. Freed of the need to put bread on the 
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אלו שקע צרינו בתוכה...דיינו

אילו האכילנו את המן...דיינו



הגדה של פסח

55

   ¦¨©¨¤©©¨
     §Ÿ¥§¨¦§¥©¦©©¥

    ¦¥§¨¦§¥©¦©
    §Ÿ¨©¨¤©¨©¥

table, the Jews in the desert were able to devote themselves entirely to Torah study, year after year 
after year. Hashem commanded that a sample of the manna be kept in a jar before the Ark as a 
reminder to all generations of its implicit lesson; Hashem takes care of those who dedicate their lives 
to Torah (Shemot 16:13–36). 

Had He given us Shabbat…it would have been enough for us
Shabbat is an eternal sign of the Jewish people’s deep personal bond with the Almighty, dating 

back to Creation. It is a Divine gift to our people that imbues the entire week with material and 
spiritual blessing. What would our people be without Shabbat?

Had He brought us to Mount Sinai and not given us the Torah…it would have 
been enough for us 

Why bring the Jewish people to Mount Sinai, if not to give them the Torah there? One answer 
is that “Mount Sinai” is symbolic of the great unity the Jewish people achieved at that time: “They 
camped there, opposite the mountain… like one man with one heart” (Shemot 19:2, Rashi). This 
alone is such an enormous accomplishment that it is significant on its own; if we had come away 
from Mount Sinai empty-handed, without the Torah, “it would have been enough,” even if just for 
that.

אילו נתן לנו את השבת...דיינו

אילו קרבנו לפני הר סיני ולא נתן לנו את התורה, דיינו
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Had He brought us to Mount Sinai…it would have been enough for us 
The Revelation at Mount Sinai was the greatest miracle in the history of the world. The seven 

Heavens opened up and Hashem revealed Himself together with His Heavenly Hosts, and the Jewish 
people heard His voice. This is a spiritual plane impossible for ordinary human beings to attain, but 
at Sinai the entire nation was granted this exalted, unequaled level of Divine revelation.   

Had He brought us to Mount Sinai and not given us the Torah
The world was created in anticipation of the day when the Jewish people would accept the Torah. 

The time came and they were all assembled at Mount Sinai. What would have happened if Hashem 
had not brought the Torah down to earth at Mount Sinai, leaving it in Heaven instead as the angels 
wanted? It would have been up to the Jews to do everything possible to obtain the Torah, even 
attempting the impossible task of building ladders to Heaven to climb up and bring it down (see 
Devarim 30:12; Eruvin 55a). But Hashem made it easy for us: He brought us to Mount Sinai and 
gave us the Torah there. 

אלו קרבנו לפני הר סיני...דיינו

אלו קרבנו לפני הר סיני ולא נתן לנו את התורה 
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Had He given us the Torah…it would have been enough for us
The Torah is Hashem’s treasure, cherished for 974 generations before the world was created (see 

Zevahim 116a). It is the purpose of Creation and its blueprint. The angels would have been happy to 
keep it in Heaven, but Hashem gave it to us, His children. What more could we have asked?

Had He given us the Torah and not brought us into Eretz Yisrael, it would have 
been enough for us

The Torah is the purpose of Creation (see Rashi, Bereshit 1:1). Eretz Yisrael is an added advantage 
granted to the Jewish people, but our obligation to fulfill the Torah’s commandments is not dependent 
on possession of or residence there. The Torah was given in the desert, teaching us that it is binding 
wherever we are and wherever we go. Obeying the Torah is what makes us worthy of Eretz Yisrael 
(see Ohr HaHayyim, Devarim 26:1).

Had He brought us into Eretz Yisrael, it would have been enough for us
The Jews in the desert were able to study and absorb Torah on an unparalleled level. The nation’s 

life improved still further when they entered Eretz Yisrael, the holiest land on earth (Kelim 1:6), 
where the very air imparts wisdom (Baba Batra 158b).  Spirituality was easily accessible, because 
they were granted many great spiritual assets. They had prophets and righteous kings, the Temple, 
and the opportunity to do mitzvot that can only be fulfilled in the Holy Land.  

And not built the Temple for us, it would have been enough for us
The Bet HaMikdash, the last item on the list, was the dwelling place of the Shechinah in this 

world, and the Holy of Holies at its center was the most sacred site on earth. The numerous ongoing 
miracles that took place in the Bet HaMikdash were an open demonstration of Hashem’s love for 
His people, and the sacrifices offered there were a source of atonement and purification. It was an 
incomparable Divine gift, and we mourn its loss to this day. 

אלו נתן לנו את התורה...דיינו

אלו נתן לנו את התורה ולא הכניסנו לארץ ישראל, דיינו

אלו הכניסנו לארץ ישראל...דיינו

ולא בנה לנו את בית המקדש, דיינו
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He provided our needs in the desert for forty years
Instead of entering Eretz Yisrael immediately after receiving the Torah, the Jewish people spent 

forty years in the desert. These years were not a delay – they prepared the nation for what lay 
ahead. The forty years in the desert corresponded to the initial forty days of a fetus’s formation 
(Pesikta Zutreta, Parashat Shelah). During those years, the Jews learned the entire Torah from 
Moshe Rabbenu, like an unborn baby who learns the entire Torah from an angel, and lived in a 
sheltered, protected environment with their needs provided in a miraculous manner, much like a 
fetus in its mother’s womb. Right before birth, the angel flicks his tiny pupil’s mouth and it forgets 
everything it learned in utero (Niddah 30b) – and the Jews also would not remember all they had 
learned from Moshe. But just as the fetus’s initial study is worthwhile for the spiritual imprint it 
leaves, the experience of those years of a miraculous spiritual existence would remain with the Jews, 
equipping them for the tests and trials of the new life awaiting them.
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סיפק צרכינו במדבר ארבעים שנה
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The Pesah [sacrifice] that our ancestors would eat at the time that the Temple 
stood, for what reason?

The Jews in Egypt had been influenced by the belief of the ancient nations that the world was at 
the mercy of the mazalot (constellations). Since Egypt was under the astrological sign of the taleh 
(sheep), they worshipped sheep. The command to slaughter a sheep for the korban Pesah taught the 
Jews that they have nothing to do with the mazalot – they are strictly under Hashem’s jurisdiction, 
above any power He delegated to the mazalot. They were commanded to slaughter the sheep in 
Nisan, the month of the taleh, on the fourteenth of the month when its power is at its peak, to make 
the point that the power of the mazalot and any other natural forces come only from Hashem. This 

פסח שהיו אבותינו אוכלים בזמן שבית המקדש קיים, על שום מה 
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שלפניו : העליונה  השלמה  המצה  יגביה  וכו ' זו  למצה כשמגיע
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a lesson for all time, both for later generations who ate the korban Pesah, and even now, when we 
eat food or use medicines: foods nourish and medicines heal only through the Will of Hashem (see 
Derech Pekudecha, Mitzvat Aseh 6, Helek HaMahshavah, ot gimel).   

This matzah that we are eating, for what reason?
Matzah, “the bread of affliction,” is also known as michla d’mehemanuta, “the food of faith,” 

because it reminds us of the miracles Hashem wrought to free us from the Egyptian oppressors, 
and that we should believe and trust in Him forever. It is called michla d’asvata, “the food of healing,” 
because it has the power to heal us of the ills of the soul that come from the yetzer hara (evil 
inclination) (Zohar, vol. II, p. 183b). 

Because our ancestors’ dough did not have time to rise 
The Torah commands us to be quick and careful in preparing our matzot for Pesah so that they 

do not become hametz (Shemot 12:17). The Sages apply this principle to our mitzvot as well: “A 
mitzvah that comes to your hand, do not let it go sour (become leavened)” (Rashi, citing Mechilta; 

המרור : יגביה  וכו' זה  למרור  כשמגיע

         ¨¤¤£©§§¦©¨©¤¨§
     ©¦§¦¦¤©¥£¥§¦§©¦¤¤¡©©§¨§

מצה זו שאנו אוכלים, על שום מה

על שום שלא הספיק בצקם של אבותינו להחמיץ 
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שלפניו : העליונה  השלמה  המצה  יגביה  וכו ' זו  למצה כשמגיע

          ©¨¤£©§§¦©¨©¤Ÿ¦§¦
       §¥¨¤£¥§©§¦©¤¦§¨£¥¤¤¤
        ©§¥©§¨¦©¨¨§¨¨¦©¤¤¡©©Ÿ
        ¤©¨¥£¤¦¦¦§©¦ªŸ©¦Ÿ¨¥
       ¦Ÿ§¦¦§©¦§Ÿ¨§§¦§©§¥©§©¥¨Ÿ¨¨¤

המרור : יגביה  וכו' זה  למרור  כשמגיע
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see Megillah 6b, Rashi). An opportunity to do a mitzvah should never be delayed, because it may be 
the one mitzvah we need above all to grant our soul the spiritual perfection imparted by fulfilling 
all 613 commandments (see Shaar HaGilgulim, Hakdamah 11; Shaare Kedushah, part 1, Shaar Alef).  

Cakes of matzah, for it was not leavened
The halachic strictures concerning hametz on Pesah far exceed any other prohibitions. We search 

for hametz, annul it, and burn it. Unlike other forbidden substances, even the smallest speck of 
hametz is not nullified if it is mixed into a large quantity of a permitted substance. On Pesah, we 
cannot own hametz or derive any financial benefit from it. Why? One answer is because hametz 
represents the yetzer hara, the evil inclination that cajoles us to sin. We need to search for and 
eliminate it, distancing ourselves from even the slightest trace (see Responsa of the Ridvaz, vol. III, 
546). Just as hametz – leavening – makes bread dough rise far beyond its original size, the yetzer 
hara inflates physicality and worldly pleasures, blowing them out of proportion. 

This maror that we are eating, for what reason…and they embittered their lives 
with hard labor, with mortar and bricks and with all work in the field, all their 
backbreaking work which they made them do  

The Zohar compares toil in Torah to the hard labor of the Jewish slaves in Egypt. 

“Avodah kashah” (hard labor) is an allusion to the many kushiyot (questions) asked, answered, 
analyzed, and discussed in the process of in-depth Torah study. 

עגת מצות כי לא חמץ

מרור זו שאנו אוכלים, על שום מה...וימררו את חייהם בעבודה קשה, בחומר ובלבנים ובכל עבודה בשדה, את כל 
עבודתם אשר עבדו בהם בפרך
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“Homer” (mortar) refers to kal v’homer, a method of logical reasoning used by the Sages. 

“Levenim” (bricks) alludes to libun halachah, clarifying and determining halachah. 

“Avodah basadeh” (work in the field) alludes to study of Baraita, and “kol avodatam” (all their 
work), to study of Mishnah (Zohar, vol. I p. 27a; vol. III, p. 229b). 

Throughout our history of exile, we have endured suffering and hard labor. We can exempt 
ourselves from these bitter obligations by working hard over Torah study, achieving the tikun of 
exile with the “mortar and bricks” of toil in Torah. This is what happened to the Levites in Egypt. 
They studied Torah in the bet midrash in Goshen established by Yehudah at Yaakov’s behest, and 
they were never enslaved (see Rashi, Shemot 5:4; Alshich, Shemot 3). The labor and toil of Torah 
scholars mitigates the misery of exile, refining and purifying our people to spare them further pain 
and persecution. 

All their labor which they made them do b’parech 
Avodat parech is backbreaking labor. The word parech can also be pronounced “b’peh rach” – 

with soft words. The Egyptians cajoled our ancestors into slavery with soft, convincing words, and 
payment for their labor (Sotah 11b). This arrangement soon deteriorated into merciless, unpaid 
slave labor.

To He Who wrought for our ancestors and for us all these miracles
The miracles of the Exodus were more than a dramatic means of freeing the Jews –they 

demonstrated to the world that Hashem exists and is the all-powerful Creator Who manipulates 
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ישראל: גאל שחותם  עד בידו  הכוס ויקח המצות יכסה
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כל עבודתם אשר עבדו בהם בפרך

למי שעשה לאבותינו ולנו את כל הניסים האלו
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nature at will. They also introduced a concept unfamiliar to man at that time: Hashem had a purpose 
in Creation, which would be fulfilled by the Jewish people when they left Egypt and accepted the 
Torah at Mount Sinai (see Ramban, Shemot 20:2).

And He took us out from slavery to freedom
The Jews were liberated from Egyptian slavery to become Hashem’s servants for all time, forever 

bound by the Torah’s rules and commandments. Is this freedom? It is, because despite the many 

 הוציאנו מעבדות לחרות 
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demands and restrictions, only a Torah Jew is truly free – he is not enslaved by the endless desires 
of an overindulgent lifestyle. He controls his cravings; they don’t control him.  
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      ¦§¨¥§¨§¥¦§¦§©¦¨§¨¦©£¨¨
         §Ÿ©¨¦©§¨¦¦©§¨¦£¤©¦©¨¨©
         ¦¦§¨¨§¨§¤§¦¨¨©§ª¨¥§©

      §©§¥¨©¨§Ÿ̈¨©¦§¨¥
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        §¥¦§¨¥¦¦§¨¦¥©£Ÿ¥©Ÿ¥¨§¨§¨
       §¨§¦§¨¥©§§¨©¨¨¨©¨Ÿ©©§¥¦Ÿ
        §¨¤¨¦¨§§¥¦§¨¦§¥Ÿ©§©¨¦
       ̈©©§¥¦Ÿ§¨¤¨¦¦§§§¥¦§¨
        ¦§¥Ÿ¦¦§¥¨¦¨¤¦¦§¥¡©©£Ÿ©Ÿ§¦

   ©£©¨¦©¨¦§©§§¨¦

      ¨©¨§Ÿ̈¡Ÿ¥¤¤¨¨£¤
      §¨¨§¨©¤£¥¦¦§©¦§¦¦¨©©§¨

       ©¤¤¡©¨¨¥§Ÿ̈¡Ÿ¥
      ¥Ÿ¥£¥©¦¥§£¦§¦§¨¦£¥¦©¨¦
      ¦§¨¥§¨§¥¦§¦§©¦¨§¨¦©£¨¨
         §Ÿ©¨¦©§¨¦¦©§¨¦£¤©¦©¨¨©
         ¦¦§¨¨§¨§¤§¦¨¨©§ª¨¥§©

      §©§¥¨©¨§Ÿ̈¨©¦§¨¥
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בהסיבה: הכוס ושותה 

̈§¨
יוסי  ברביעית, ששיעורן פי על ואף בפתו, אכילתו לצורך כראוי ידיו חסדא יטול רב שאמר כמו בשופע, ליטול ף

טיבותא, חפני מלא לי ויהבו מיא חפני מלא משאי אנא ב] סב, שבת וראה ב; [ד, סוטה דמסכת קמא בפרק
[סעי  קנ"ח סימן חיים אורח הטהור בשלחנו הק' מרן פסק וכן שם. יברך עיין ידיו שנטל ואחר שם. עיין י], ף

[סעי  שם ז"ל מרן שפסק כמו נהגו שכן נטילה, קודם כך ולא ומפני נקיות, ידיו  אין דלפעמים משום יא], ף
מור"ם  וכתב שם. עיין שניים, מים עליהם שיטיל קודם נקיות, ידיו שכבר ידיו ששפשף אחר עליהם מברכין
ינגב  שברך ואחר שם. עיין לעשייתן, עובר ומקרי המצוה מן הנגוב שגם הנגוב, קודם לברך דיכול שם בהג"ה

לפניו. מונחים שהם כמו מצות השלש ויקח היטב, ידיו

       ¨©¨§Ÿ̈¡Ÿ¥¤¤¨¨£¤¦§¨
    §¦§¨§¦¨©§¦©¨¨¦

¦
בתחילה. המוציא ברכת יברך

©¨
ויבצע  מצה. אכילת על וציונו במצוותיו קדשנו אשר העולם מלך אלהינו ה' אתה ברוך ברכה יברך כך  אחר

בהיסיבה. ביחד ויאכלם במלח ויטבלם מהפרוסה, אחר וזית העליונה מהמצה אחד זתים, שני

       ¨©¨§Ÿ̈¡Ÿ¥¤¤¨¨©¦¤¤
 ¦¨¨¤

       ¨©¨§Ÿ̈¡Ÿ¥¤¤¨¨£¤¦§¨
    §¦§¨§¦¨©£¦©©¨
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©¨
ויבצע  מצה. אכילת על וציונו במצוותיו קדשנו אשר העולם מלך אלהינו ה' אתה ברוך ברכה יברך כך  אחר

בהיסיבה. ביחד ויאכלם במלח ויטבלם מהפרוסה, אחר וזית העליונה מהמצה אחד זתים, שני

       ¨©¨§Ÿ̈¡Ÿ¥¤¤¨¨©¦¤¤
 ¦¨¨¤

       ¨©¨§Ÿ̈¡Ÿ¥¤¤¨¨£¤¦§¨
    §¦§¨§¦¨©£¦©©¨
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̈
וצונו  במצוותיו קדשנו אשר העולם מלך אלהינו ה' אתה ברוך ויברך בחרוסת, וישקענו אחד זית שיעור יקח

היסיבה. בלא ויאכלנו מרור, אכילת על

       ¨©¨§Ÿ̈¡Ÿ¥¤¤¨¨£¤¦§¨
    §¦§¨§¦¨©£¦©¨

¥
ויאמר  כרפס. ולא חזרת לא בכורך צריך דאינו לא, ותו וחרוסת ומרור אחד זית שיעור השלימה מהמצה יקח
ומרורים  מצות על שנאמר מה לקיים אחת, בבת ואוכלן כורכן שהיה הזקן כהלל למקדש זכר דוקא, זה נוסח

יאכלוהו.

        ¥¤©¦§¨§¦¥©¨¥¤¨¨§¨§§¨§©©©
    §©¥©¤¤¡©©©§Ÿ¦Ÿ§ª

בהסיבה: ויאכלם

 ª§¨¥
בחגך. ושמחת ציוונו אשר יתברך מצותו לקיים ויכוין בשמחה, סעודתו יאכל

יאמר : שיאכלנה וקודם ביצה. לאכול נוהגים  יש

  ¥¤§¨§©£¦¨
ע"כ

̈
ויאכלנו  השובע, על הנאכל לפסח זכר אחד, לכל כזית המפה תחת השמורה מהמצה יקח סעודתו, שגמר אחר

בהיסיבה 

     ¥¤§¨§©¤©©¤¡¨©©¨¨



הגדה של פסח

69

 ª§¨¥
בחגך. ושמחת ציוונו אשר יתברך מצותו לקיים ויכוין בשמחה, סעודתו יאכל

יאמר : שיאכלנה וקודם ביצה. לאכול נוהגים  יש

  ¥¤§¨§©£¦¨
ע"כ

̈
ויאכלנו  השובע, על הנאכל לפסח זכר אחד, לכל כזית המפה תחת השמורה מהמצה יקח סעודתו, שגמר אחר

בהיסיבה 

     ¥¤§¨§©¤©©¤¡¨©©¨¨
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̈¥
ימין  יד בידו הכוס יקח לנטילה ותיכף מועטים, מים אחרונים מים המזון ברכת קודם אצבעותיו ראשי יטול

בהיסיבה. אותה יברך ולא המזון, ברכת ויברך טפח, השלחן מן הכוס ויגביה שלישי, כוס

המברך: אומר שלשה הם המסובין ואם

ונבריהמזמן  לן יוסיהב (בשבת קדּי שׁא עלּאה מלכּא בּר שׁוּת שׁמים) (עונים קדּי שׁא: עלּאה למל כּא   שׁבּת וּבר שׁוּת ף ְְְְְְְִִִִִִִִִַַַַַַַָָָָָָָָָָָ

משּׁלּוֹ: שׁאכלנוּ אלהינוּ) יותר  או  (בעשרה נבר קדּישׁא  א וּשׁפּיזא טבא יוֹמא  וּברשׁוּת  ְְְְְְֱִִִִֵֵֶֶַַָָָָָָָָֹמַל כּתא )

חיינוּ:המסובין  וּבט וּבוֹ מ שּׁלּוֹ שׁאכלנוּ אלהינוּ) יותר  או (בעשרה  ְְֱִִֵֶֶַָָֹּבָּרו

יותרהמזמן  או  (בעשרה ּחיינוּ:בּר ו וּבט וּבוֹ מ שּׁלּוֹ שׁאכלנוּ אלהינוּ) ְְֱִִֵֶֶַָָָֹ

       ¨©¨§Ÿ̈¡Ÿ¥¤¤¨¨¨¥©¨
       ¨§¤¨¨ª§§¥§¤¤§¤©§©£¦
         ©¦¥¤¤§¨¨¨¦§¨©§§©¨¨¦
            Ÿ¨©¨§©¤§©¨¨¨¦§¨¨¤¦¥
         ̈§©§¥©Ÿ§ª§¨¨©Ÿ§¦§¦¦§¨¨§¨
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בהסיבה וישתהו 
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Pour out Your wrath on the nations who do not know You
Hashem will wreak vengeance on the nations who tormented us, both for the desecration of Hashem’s 

Name caused by their persecution of Hashem’s people, and for the terrible suffering we endured at their 
hands. When Mashiah comes, our old enemies – the ancient kingdoms of Babylonia, Persia and Media, 
Greece, and Rome – will all be resurrected to face retribution and destruction (see Tomer Devorah, 
chapter 1, Middah 9). 

שפוך חמתך על הגויים אשר לא ידעוך
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ויש  אוסרין דיש שנוי, הוא במחלוקת הקאו"י, ובשתיית ע"ש. מים, אלא יין לשתות רשאי אינו כוסות ד' דאחר

זיע"א. הקדושים בספריהם יע"ש מתירין,
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Nirtzah
Every year at the Pesah Seder we read our Sages’ words, “In each generation, one is obligated to view 

himself as if he [personally] has left Egypt” (Pesahim 116b). The events and upheavals of the history of 
man, from Egypt until the end of days, are part of Hashem’s Divine plan that we, His children, help bring 
to fruition. We hope and pray that we will soon be privileged to witness the coming of the Redeemer and 
the building of the Temple. By rejoicing at our Seder and praising the Almighty Who liberated us from 
bondage to serve Him alone, we arouse merit in Heaven for the eternal Redemption of our people. On that 
great day the exile and suffering of the Jewish people will reach their end, and all the world will recognize 
that Hashem is One and His Name is One (see Zechariah 14:9). May it be speedily in our times, amen.  

נרצה
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